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God alſo bearing them witneſs 
both with Signs and Wonders, and 
with divers e Miracles and Gifts 
of the Holy Ghoſt, according to hzs 
own ill. | 


— other great Corruptions of the 
preſent Age, This hath been juſtly com- 


plain'd of, that there is a ſtrong pre- 

judice againſt the firſt Principles of 
Chriſtianity; and that, inſtead of explaining and 
enforcing the ſeveral Branches of it, we are 
put upon proving, that there ariſes any Ob- 
ligation from this Religion at all. 
This js, at firſt Sight, the more ſurprizing, 
becauſe as conſiderable Advances have been 
4 2 2 lately 
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4 The Nature, Poſſibility and 
lately made in Knowledge, as in moſt former 
Ages. Men don't ſeem incapable of paſſing a 
right Judgment on Truth or Falſhood : And thoſe 
very Perſons, who are ſo Sceptical in Religion, 
would willingly be thought none of the leaſt 
penetrating. 

It is remarkable that in Matters of pure Phi- 
loſophy, we don't find them ſo reſerv d. The 
Truth of many Problems, tho' exceeding intri- 
cate, is readily admitted. It might be expected 
then, that in all other Caſes they ſhould be 
equally ſway'd by equal Degrees of Evidence; 
and that they ſhould not demand formal Proof 
of Things, which are ſo plain as not to need it; 
and which have therefore been all along allow'd 
as indiſputable. _ 

However, when we come to examine Things 
cloſely, we ſhall ſee leſs Occaſion of Wonder. 
There is indeed a vaſt Difference between theſe 
Two Caſes. Mens Paſſions and Intereſts are 
not concern'd in the Determination of Philoſo- 
phical Queſtions : Their Minds are not ſo apt 
to receive a wrong Byaſs; and therefore Truth 
hath its full Force upon them. But when the 
Enquiry is concerning Religion, all their ſtrong 
Paſſions are alarm'd; They can neither bear 
the Thought of quitting their Pleaſures, nor of 
being for ever miſerable; and when onee Re- 
ligion appears ſo terrible, no Wonder if it be- 
comes their Averſion. 4 | 

Hence it ſeems to come to paſs, that they are 
afraid, either of examining it at all, or of 
admitting the moſt obvious Truths; and be- 
cauſe they are unwilling that Religion ſhould 
be true, they diſpute every Principle which 
makes for it. 


But 


Certainty of Miracles, e. x 

But before Men determine themſelves ſo ſtrong- 
ly againſt Religion, it becomes them to conſider, 
Whether the Pleaſures of a ſhort Life are a 
Ballance againſt a never-ending Miſery ; --Whe- 
ther they are not concern'd to uſe the moſt 


faithful Care in examining the Proofs of a Re- 
ligion, which aſſures Men of ſuch a dreadful 


State; Whether it be not a Point of Prudence 


to attribute rather too much, than too little to the 
Arguments on which *tis founded; And to act 
in ſuch a manner as to ſecure themſelves againſt 
the worſt Event of Things. | 

This is not urg'd to prejudice Men in favour 
of what wants Rational Proof. We are well 
aſſur d of our Cauſe ; and that It will bear the 
ſtricteſt Examination: "Tis therefore only al- 
ledg'd as a Byaſs againſt the Appetite of preſent 
Pleaſure, and to induce Men to conſider juſtly 
the Arguments which ſupport Religion. 

Now, One of the Principal anes to this pur- 
poſe being drawn from the Miracles wrought in 
Confirmation of it, I ſhall at preſent conſider 
this Subject. And ſince Objections have been 
made about the Nature of the thing ; Since the 
very Poſſibility of it hath been queſtion'd; And 
all Facts, of this kind, been repreſented as In- 
poſtures ; I ſhall have a particular View to theſe 
Exceptions: And ſhall therefore endeavour to 
clear this Fundamental Point by ſhewing, 


Firſt, What we are to underſtand by A Mi- 
racle, and wherein the True Notion of it 
doth conſiſt. R 


Secondly, That ſuch Miracles are by no means 
Impoſſible. 3 195 
A Thirdly, 
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 Thirdh, That ſuch have been attnally wrought 

to confirm our Religion, as I ſhall deſeribe 
under the Firſt Head, and prove to have 
been poſſible under the Second. And 


Fourthly, That The Chriſtian Religion, thus 
confirm'd, is ſufficiently prov'd to come 
from God. i199 3: Is 


By A Miracle then, is generally meant, 4 
Senſible Effect, either in it ſelf, or its Circumſtances, 
Supernatural ; Or, that which is, in ſome reſpe& 
or other, befide, or contrary to, the fix d Laws 
of Nature, and Courſe of common Providence : 
And therefore, foraſmuch as it cannot be ac- 
counted for in a Natural Way, muſt be aſcrib'd 
to the Occaſional Interpoſition of God himſelf, or 
f ſome other Inviſible, Intelligent Agent. 

Upon this Deſcription I muſt obſerve, Firſt, 
That 4 Miracle muſt be ſuch an Effect as appeals 
to our Senſes : Not but that God may produce 
extraordinary Effects even in the Þrwvifible World; 
but then, whatever ſuch Effects are, they don't 
relate to Us ; and nothing is to Us a Miracle, but 
what Men perceive to have been actually done, 
beſide or contrary to the Courſe of Nature. 
I am to obſerve, in the next place, That 
when we affirm 4 Miracle to be a Supernatural 
Effect, tis neceflary that we attend well to 
what is meant by Nature; and the not attend- 
ing to this will make our Reaſonings confus d on 
this Subject. It is not neceſſary to mention thoſe F 

Senſes of the Term, which have evidently no 
Relation to the preſent Caſe: It will be fufficient 
therefore to obſerve, that Nature muſt here ſig- 
nify either, The natural Powers of all created 
Beings ; 
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Beings ; —or The natural Powers of material and 
viſible Beings ; ----0r The conftaut and uniform 
Operation of ſome invifible Agent thro" all parts of 
the World. © ; 
According to the. Firſt Senſe of the Term 
That only will be Supernatural, which exceeds 
e the natural Powers of all created Beings But 
ſince we know not what Powers God may have 
beſtow'd on ſome of his Creatures, we can't 
A  fay what is, in this reſpelt, Supernatural. This 
s, is not therefore what Nature ſignifies when we 
ct ſpeak of Miracles. 53 
VS If Nature be underſtood in the Second Senſe 
>: Emention'd, then there will be leſs Difficulty ; 
- becauſe we have ſome Knowledge how far the 
*d natural Powers of Man may reach; and what ma 
or be produc'd by the Uſe and Application 
what We call, natural Means. | 
ſt, But then, I conceive, Men are often guilty of 
als Ja Miſtake in this reſpe&, whilſt they aſcribe 
ce Raftive Powers to thoſe Beings which ſeem incapa- 
d; le of any. When Men ſpeak of Nature, and 
n't The Powers of Nature, they not only underſtand 
zut the natural Powers of Man, but ſome ſuppos'd 
ne, natural Powers of material Beings. And they are 
led into this Miſtake by obſerving, that certain 
hat Effects follow from the Uſe of certain Means; 
ral from whence they conclude, that theſe Means 
to have in them a natural Power of producing thoſe 
nd- Effects. bs 
on | It is, however, allow'd, that mere Matter is 
joſe Iincapable of exerting any Action: From hence 
no lit follows, that whatever Actions are, in com- 
mon Language, ſaid to ariſe from the Powers of 
Matter, are really owing to ſome other Cauſe: 
And fince no Being can begin an Action unleſs 
| IT 


8 The Nature, Poſſibility ani 
it be intelligent, hence we infer, that they muſt 
All ariſe from ſome intelligent Cauſe : And ſince 
Actions of this kind are produc'd thro' alt parts 
o the World, it ſeems probable that they ariſe 

om ſome One intelligent Being. acting every 
where. | 

If this Account be true, then what we call 
Nature is not really diſtin from The Will and 
Power of God. But ſince tis farther obſerv'd, 
that the ſame Effect is conſtantly produc'd under 
the ſame Circumſtances, we conceive, that there 
are certain Rules according to which this In- 
telligent Being exerts himſelf ; 'Theſe are call'd 
The Laws of Nature : 'The uſual Method of a&- 
ing according to theſe Rules is call'd The Courſe 
of Nature: Power, exerted under the Limita- 
tion of. theſe Rules, is call'd The Power of Na- 
ture: And Nature it ſelf will be none other than 
The conſtant and uniform Operation of the Divine 
Being thro all parts of the material World. 

According to this Account then, That is a 
Supernatural Effect, which being above the na- 
tural Powers of any vifible Agent, or evidently not 
produc'd by it, is contrary to the general Laws of 
God's acting upon Matter; or, at leaſt, cannot 
be accounted for by any Compoſition or Reſult of 
thoſe Laws: And therefore, whenever ſuch an 
Effect is produc'd, it muſt be done either, by 
God himſelf, in an extraordinary manner acting, 
or ſuſpending theſe Laws; or, at leaſt, by the 
tn ene of ſome other Invifible, Intelligent 

eing. 

I am to obſerve farther, that a Senſible Effect 
(if miraculous) muſt be either in it ſelf, or its Cir- 
cumſtances Supernatural. In ſome Inſtances of 


Miracles, which we meet with, the Effect is i 


10 


its own Nature ſuch; i. e. tis ſuch, as could not by 
auy natural Means be produce d: Of this kind are, 
Rui fing the Dead; Converting Water into Wine, 
and the like. And there are others, which tho 
in themſelves ſuch as might be naturally produc'd, 
yet could not be produc'd in that manner, and 
with thoſe circumſtances without the Interpoſition 
of ſome Inviſible Power. 'Thus for Inſtance ; 
To heal the Sick by the Application of proper 
Medicines, is common ; and may be as well ac- 
counted for, as moſt other Effects: But to heal 
without the Application of any Means at all ; by 
a Word ſpeaking ; or upon the Application of ſuch 
as are evidently diſproportion'd to the Effect: To 
do that in an Inſtant, which, in a natural Way, 
muſt be the Effect of Care and Time; I ſay, to 
do this, in ſuch a manner, is altogether as extra- 
ordinary, as to produce That, which is in it ſel 
above, or contrary to, what we call, the Courſe 
of Nature. 

To little purpoſe therefore is it to object a- 
gainſt ſome of the Miracles recorded in Holy 
Scripture, that they are ſuch Effects as might 
be produc d in a natural Way: For if they could 
not be naturally produc'd in the manner there 
related, they are as truly Miracles, as if they had 
been abſolutely and in themſelves Supernatural. 

But when we affirm a Miracle to be ſuch an 
Effect as 1s Supernatural, it hath been objected, 
that we are ignorant of the Force and Power 
of Nature ; that we know not how far it extends; 
and conſequently can't ſay, that This, or That 
particular Effect is above it : — That ſeveral 
things have being accounted for, iz 4 natural 
Way, which were once thought inexplicable ; 
And therefore (for wa, thing we can prove a 

the 


* 


to The Nature, Poſſibility una 
the contrary) Thoſe Effects, which have hitherto 
been eſteem'd miraculous, may hereafter be as 
eaſily accounted for. The Sum of the Objection 
is, that no Effect can be prov'd Supernatural, 
unleſs we can ſhew al the Laws of Nature, and 
that This Effect cannot be accounted for by any 
of thoſe Laws, or by any Reſult of them. But 
This is what the boldeſt Philoſopher will not pre- 
tend to. OECD 8 | 

I his may look ſpecious enough at firſt Sight; 
but upon Examination we ſhall find, that it 
does not come up to the Point. For, allowing 
the Ground of the Objection, wiz. That we 
know not, in all Cafes, how far the Powers of 
Nature may extend, or what are the Laws of 
it; yet it does by no means follow, that we 
can't ſay what is Supernatural, and conſequently 
Miraculous. 8 

For, Firſt, Whatever is produc'd direcihy con- 
trary to any fix d and known Law of Nature; 
and without the Interpofition of any vifible Agent 
over-powering ſuch a Law, muſt certainly be 
Supernatural. Thus, ſhould a Man walk on the 
Sea as on firm Ground; or ſhould Iron ſwim in 
Water, (as there are Inſtances of both upon 
Record) any reafonable Man muſt own it to be 
Supernatural ; as being contrary to a fix'd and 


known Law-'of Nature. But if it be ſaid, that 


what ſeems contrary to one known Law, may 


yet be owing to ſome other unknown Law, in- 


terfering with it; we may ask, What Ground} 


is there to ſuppoſe ſuch an ##known Law ? And 
if there be no Ground for making ſuch a Sup- 
poſition" (as there is none in the Inſtances juſt 

roduc'd ) we may reaſonably conclude , that 
ſuch an Effe& does not ariſe from ſuch an un- 
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to known Law, but is rather to, be Aferib d to a 
bs ee Cau . 
bi ABN + ; Tho: we can't determine, in all Cales, 
how 0 Powers of Natur re may extend, yet, 
1d in ar Cal Inſtances, we can lately Ae to 
What Caſes they Sa not extend. Thus 0 it hath 
ut been always univerſally allow d, that Life, once 
e- deſtroy d, can't be naturally reſtor d. A wal 
rection therefore will be truly Miraculous. 
; Farther; Whatever is naturelly produc'd,, 
be produc d upon the Uſe a Application 0 
ng ſome natural means: Whatever therefore is pro- 
bed WG without the Uſe. of any natural Means, 
of mult he Supernatural. Thus, To heal the Sick 
of by a Word ſpeaking; and without the Uſe of: any. 
we means at all; Toe mand 150 Winds and Seas 


ly into Obedience, and the li 7 ainly argu 
the 2 Ad, 5 ene ome Twi ible 
Being. And, if it be urg'd againſt inſt this Remark 


— an extraordi nary Eden, produc'd at a Word 
Fun,, may really be owing to à concurrence 
of natural Cauſes, tho' not apparent; we, ma 
ask, as before, What Ground is there to ſuppoſe 
ſuch a Concurrence of natural Cauſes, in the 
Caſes mention d? We may anſwer, ſaxthery 
that ſince there is no manner of Connexion «A 
tween a Word ſpeaking and the conducting the 
natural Cauſes, where an extraordinary Effect 
is copſtantly produe d at the Command of the 
in-IJpeaker, it muſt ariſe from ſome Invifible, Cl 
wand ternatyral Cauſe. 
Andi Laſtly ; If ſome ville natural means be ap- 
Sup- plied, and an extraordinary Effect follow ma- 
ja niſeſtly above ſuch means, it will, I ſuppoſe, 
chatlbe eaſily granted, that fuch an Effect is Super- 
\ un-Tatural. For the Caſe is much the ſame, whe- 
⁰hE if B 2 ther 


12 The Nature, Poſſibility and 
ther an Effect be produc'd without the Appli- 
cation of any means at all, or upon the Appli- 
cation of ſuch as are evidently diſproportion'd to 
the Effect. Upon the whole then, Notwith- 
ſtanding our Ignorance of the Power of Nature, 
we may , in ſeveral Caſes, certainly determine 
what 1s Supernatural. b 48 
This however muſt be allow'd, that upon this 
account many things may be very ſurprizing , and 
yet not at all miraculous, There are ſome Ap- 
pearances which have hitherto baff'd the utmoſt 
Labours of Philoſophers ; and probably will 
continue to do ſo to the End of the World: 
but notwithſtanding this, we have no Reaſon to 
think that they are produc'd by any extraordi- 
nary Interpoſition of a ſuperiour Power. That 
alone 1s to be accounted a Miracle, which Men 
plainly diſcern to have been produc'd leide, or 
contrary to the Laws of Nature. 

| According to this Account then, tis not 
| every ſtrange and ſurprizing Appearance , of 
| which we cannot immediately give a Solution, 
that can paſs for a Miracle: And the inſiſting 
on ſuch will do no ſmall Diſſervice to our Cauſe. 
For Men will take Advantage from our inſiſting 
on ſuch falſe Miracles, to deſtroy the Credit and 8! 
Authority of true Ones. But if Men will be E 
ſo cautious, as to keep within proper Bounds ; he 
and to urge no Inſtance as miraculous, but What d 
plainly exceeds what we call, the Powers of Na- C! 
ture, a very cogent Argument may be drawn W W 
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| from hence in favour of our Religion. C 
; I ſhall paſs now to the 443 7, = 
| 4 | _ i 
| Second thing propos d, viz. To ſhew that ele 


Miracles are by no means Inpoſſible. of 
DO | What- #9: 
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Certainty of Miracles, Sc. 13 
Whatever Effect is impoſſible, muſt be fo , 
either, becauſe it is in its own Nature ſuch; 


or, , becauſe there is no Power really exiſting 


adaquate to the Effect; or elſe, becauſe it is 
inconſiſtent with ſome Attribute of that Being, 
which hath ſuch a Power, to exerciſe it, 

If a Miracle be in it ſelf impoſſible, then it 


© implies a Contradiction to ſuppoſe a Miracle; and 


there is ſome Sort of Inconſi ſtency in the very 
Notion of it. And fince '( as hath been before 
obſerv'd) this is a Senſible Effect either in it ſelf 
or its Circumſtances Supernatural ; we are to en- 
quire, Whether it be a Contradiction that a Senfi- 
ble Effect ſhould be Supernatural: or, in other 
Words, whether we cannot very well conceive 
a Senſible Effect, which is, in ſome reſpe& or 
other, befide, or contrary to the fix'd Laws of 
Nature, and Courſe of common Providence. 

That this may be. conceiv'd is plain from 
hence, That theſe very Laws of Nature, which 
now take place, were or:ginally arbitrary. There 
is no abſolute Neceſſity in the Nature of things 
that theſe Laws ſhould rather take place, than 
any other. There is no abſolute Neceſſity that 
Matter ſhould gravitare at all; or that it ſhould 
gravitate according to thoſe Laws, which we, by 
Experience, find it does. 'Theſe things mighr 
have been originally otherwiſe : And if fo, then 
tis uo Contradiction to ſuppoſe at any time a 
Change; nothing being a Contradiction in Time, 
which was not ſo from Eternity. But if it be no 
Contradiction to ſuppoſe at any time a change 
in the Laws of Nature, then *tis' no Contra- 
diction to ſuppoſe a Miracle ; that being a Mira- 
cle, which is produc d, either contrary to any 
of the preſent Laws of Nature, or which can- 
not reſult from them. And 


A 
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Aud as caſy will & be to prove, ß. there 

is really peer; 4 Power ada ſuch an 
Effect. For if there be 2 GOD, (ar we. may 
have Liberty to ſuppoſe this in our Diſputes 
with the. Dei/ts) we aſſert, that this Being muſt 
be endu” with ſuch a PO... 

For, Firſt, if the Account before laid; down 
be true, viz. That Nature is none other, than 
The capſtant, and uniform Operation of the Supreme 
Being, thro! all parts, of the World, agreeable to 
certain Laws, then tis evident, that God may 
work a Miracle by barely fuſpeuding his Action 
on Matter: For in this Caſe an Effect will follow 
differen from what reſults from his Aſual Method 

roceeding.,. | k 

gain; Phat Being, which hath a Power of 
acting upon, Matter with. a certain Force , muſt 
alſo be capable of producing. any other Effect, 
which doth not imply. a greater Degree o Power. 
God therefore muſt have a Power af producing 
innumerable other Effects beſide natural ones; 
there being innumerable; others, which da not 
require A greater Force, 

Farther ; Since the Arguments which: prove 
260 „ prove alſo, that He is neceſſarii exiſting 
tan ſince that Being, Which is, erg 
exiſting, mult be abſolutely pei feet; = A 
abſolute Power is, on all hands, alloy.d. to - 
a Perfection; ; it follows, that God muſt be en- 
du'd with abſolute Power : And if ſo, then He 
mult have a Power of doing e thing Which 
doth not imply 4 Contradiction: om hence it 

is evident, that He is manly endu d with a 
Peer of working Miracles, 5 

nf this Ar . will be conclulive, whe: 
= we ſuppoſe Nature to dani in 15 conſtant 


Opera: 


Cruimy pf Miracles, So. 15 
Operation of the Divine Being thro the World; 
or, to ſignify ſome real Powers exiſting in Matter. 
For Whatever theſe Powers be, this is certain, 


that they are not alholutely neceſſary: And if they 


are not abſolutely neceſſary, then tis ve poſſi- 
e that they ſhould be deſtroy'd , or chang d, or 
refifted : And it the Divine Being hath neceſſarily 
a Power of doing every thing in it ſelf poſfblæ, 


then He muſt have a Power of controuling or of 


changing Nature. 

This Conſideration may be carried yet far- 
ther; and be urgd to prove, not only that 
Miracles are, with reſpect to the Divine Power, 
poſſible , but alſo as eaſy to be produced, as any 
other Effects we can imagine. All things, in 
themſelves poſſzble, maſt, with reſpe& to God, 
be equally eaſy ; becauſe , with refpe& to Him 
nothing can be difficult. Different Effects may 
indeed require different Degrees of Power; 
and therefore, to limited Agents, may be more 
or leſs difficult ; that being the moſt difficult , 
which comes the neareſt to that Extent of Power, 
with which the Agent is endu'd. But to a 
Being, whoſe Power is abſolute, nothing in it 
ſelf poſſible can be at all difficult; becauſe no- 
thing can exhauſt his Power. BEAL 

I would obſerve one thing more; viz. That 
(for any thing we can prove to the (contrary ) 
there may be a Power in ſeveral created Beings 
of working Miracles. It is very probable, even 
from Principles of natural Reaſon, that there are 
ſeveral Orders of Beings ſuperiour to our ſelves 
both in Knowledge and Ability: and if there be, 
we can't determine how far 'their Ability ex- 
tends. If they are ſuperiour to Us, they 'may 
perform many things beyond our natural dey 

| nd - 


16 The Nature, Poſſibility and 
And if they ſhould be poſſeſs d of but equal De- 
grees of Power, they might yet, as acting in- 
wvifibly , perform real Miracles. But however 
this be, yet ſtill, I ſay, we muſt allow that there 
is ſuch a Power in GOD; and therefore cannot 
ſay that Miracles are, in this reſpe&, impoſſ;ble. 
After all, ſuppoſing there be in God a Power 
of working Miracles, it may be farther en- 
uir'd, whether it be conſiſtent with the other 
ttributes of his Nature to work them. 'There 
are a great many things., which an abſolutely 
perfect Being cannot do, and yet enjoy all the 
Phyfical Power neceſſary to ſuch Actions. The 
Reaſon is, becauſe the Exerciſe of the Divine 
Power is reſtrain'd by his other Attributes; ſo 
that He cannot, fince He is Juſt, do what is 
Unjuſt ; ſince He is Good, do what is Cruel; ſince 
He is Viſe, do what is Unwiſe. Theſe Perfection 
being as neceſlary to his Nature, as Power , He 
will be as certainly determin'd not to exerciſe his 
Power in theſe Caſes, as He is neceſſarily endu'd 
with it. All then that remains, in order to 
prove the Poſſibility of Miracles, is to ſhew, that 
it implies nothing inconſiſtent with the Divine 
Perfections. 
The Working Miracles cannot be ſaid to be 
inconſiſtent with Juſtice or Goodneſs, unleſs it be 
prov'd that all Miracles are neceſſarily Inſtances 


of Injuſtice or Cruelty : But This no one is ab- Is 


ſurd enough to undertake ; and therefore it will 
be ſufficient to ſhew, that it implies nothing in- 
conſiſtent with Wiſdom. ES 
Wiſdom conſiſts in the chooſing a worthy End, 
and the uſing proper Means to obtain that End: 
If therefore we can aſſign an End worthy of a 
Miracle; and ſhew, farther, that this is . 
eans 


e- W Means to obtain that End, it will be evident, 
that the Working Miracles is not inconſiſtent with 
er iſdom. | e | 

re We aſſert then, that This is a ſufficient End 
ot of working Miracles, viz. To confirm the Truth 
of a Revelation. Conſidering the JYeakneſs of 
our moſt improv'd Faculties; — The natural In- 
capacity of a vaſt Number of Men in Matters of 
ſtrict Reaſoning ; ---and The rr Nes of Life, 
which take up the greateſt Part of their Time, 
and prevent their Enquiries ; It is highly expe- 
dient, that God ſhould make fome Revelation 
of his Will, for the right Conduct of our Lives. 
How much u#afſ;ſted Reaſon fails us, in this re- 
ſpect, will appear by examining the beſt Syſtems 
of ancient Moral Philoſophy, and comparing them 
with the Goſpel*Precepts. And tho it ſhould be 
allow'd, that Men might poſſibly draw up a per- 
fect Scheme of Duty by the bare Aſſiſtance of 
Reaſon , yet how could this be impos'd on others 
as a Rule of Life? No One mere Man, or Body 
of Men could prefcribe this to others as an un- 
alterable Law ; becauſe they could have no Right 
to command all Men, and in al Caſes. And if 
they ſhould endeayour to prevail by the Way 
of Reaſon and Argument , alas ! a great Part of 
Mankind are incapable of being wrought on by 
this Method; as being »nable to diſcern the 

ab- N Strength of a Concluſion , which depends on a 

will Wong 'T'rain of Reaſoning. It was expedient there- 
in- fore that, in order to our right Conduct, God 
N ſhould make ſome expreſs Revelation of his Will. 
nd, This Revelation then, muſt be made, either 

nd : Wto every Individual Perſon, and in every Age; 

of a or elſe, to ſome particular Perſons, who ſhould 

oper Fe authoriz'd to impoſe it on others. "The 

ans | C former 
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former will be unneceſſary , if the ſame. End 
may be obtain'd by the latter Method. But 
how ſhould ſuch Perſons, to whom a Revelation 
is made, prevail with others to receive it as 
God's Will, unleſs they produce ſome Evidence 
that it is God's Will? And what other Evidence 
can be produc'd, than that of Signs, and Won- 
ders, and of divers Miracles ? 

Upon the whole then, If it be agreeable 
with God's Wiſdom to make a Revelation ; and 
if the working Miracles be the beſt Method of 
confirming a Revelation ; we may infer, that it 
is conſiſtent with God's Miſdom to work Mi- 
racles. I am now in the 


Third place, to prove, That ſuch Miracles 
were attually wrought to confirm our Re- 
ligion, as I have deſcrib'd under the Firſt 

Head, and ſhewn to have been poſſible 
under the Second. 


This Point will be made good, by proving, 
That the ſeveral Facts, recorded in the Goſpel , 
are true; and that they are properly miraculous. 

That the ſeveral Hiſtorical Books of the New 
Teftament were written in that Age, in which 
they are commonly ſaid to have been written; 
and, by thoſe Perſons, to whom they are aſcrib'd, 
| We have as great Evidence as we can have of 

any Fact at that diſtance of Time. They are 
all along quoted by ſucceeding Writers, both 
Chriſtian and Heathen ; and aſcrib'd to thoſe Per- 
ſons, whoſe Names they bear: And ſince greater 
Evidence cannot be had concerning a Fact of 
this, Nature, greater Evidence ought not to be 
expented::- 35: rv wt (ed 


That 
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That theſe Books have been faithfully deriv'd 
down to us, 2. e. without any material Corrup- 
tions, we have the utmoſt Reaſon to think; 
becauſe , tis morally Impoſſible that any ſuch 
Corruptions ſhould have been made in them. 
Theſe Hiſtories were in almoſt every ones Hands; 
and ſome Parts of them conſtantly read in the 
Religious Aſſemblies of Chriſtians. - They were 
ſpread thro'the greateſt Part of the knownWorld ; 
Tranſlated into a Variety of Languages; and 
Quoted by numerous Writers. But it is inconceiv- 
able that any Party of Men ſhould be able to 
corrupt al theſe Copies, Verſions, and Quotations. 
Foraſmuch therefore as all our ancient Manu- 
ſcripts in the original Language; all our ancient 
Verfions ; all Quotations from theſe Hiſtories found 
in ancient Writers, do, as to the main, agree; 
we may infer, that they are deriv'd down to 
us, as to the main, incorrupt. 

That theſe Hiſtories contain a true Account of 
Facts, appears from hence; That the Writers 
of them were, either Eye-witneſſes of what they 
relate, or had their Informations from thoſe Who 
were ſo; - That they were Perſons of the ut- 
molt Simplicity and Virtue; — That they could 
have no manner of Temptation to falſify in what 
they related; ---That a great many of the Facts, 
inſiſted on, are ſaid to have been notorious ; 
That theſe Hiſtories were, moſt of them, 
publiſh'd in a few Years, and in the very Country 
where theſe Facts are ſaid to have happen'd ; 
That ſince they were intended to make a 
conſiderable Alteration in the eſtabliſh d Re- 
Igion, it cannot be doubted, but that the 
ſtricteſt Enquiry was made into the Truth of 
them; That, notwithſtanding this, zo Di/- 
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covery was made of any Falſhood ; but that vaſt 
Numbers immediately embrac'd the Chriſtian 
Faith; -—And, Laſtly , that Celſus himſelf, 
even in hisWritings againſt the Chriſtians, durſt 
not deny the Truth of many of theſe Facts. 
Many other Circumſtances to the fame purpoſe 
might be mention'd. ' | 
He therefore, who denies this to be a fu 
cient Proof of theſe Facts, muſt aſſert, either 
that the Teſtimony of our Senſes is no ſufficient Evi- 
dence ; or, that the Teſtimony of others is in no 
Caſe to be depended on: -— He muſt aſſert, 
that *tis probable that the beſt Men ſhould be 
guilty of the groſſeſt and moſt notorious Falſpood; 
and that they ſhould be tempted to this even 
without a Temptation: —-He muſt aſſert, that tis 
probable that a vaſt Number of Men might 
be perſwaded that a Fact was natorious, which 
no one ever ſaw, or even heard of before: — That 
the moſt zealous Contenders for their Religion, 
ſhould at the ſame time ſhew xo manner of Re- 
gard for it; that they ſhould make zo Enquiry 
into the Truth of Facts, which tended to over- 
throw it; but inſtead of this, that they ſhould, 
without ſo much as the leaſt appearing Reaſon, 
quit the Eſtabliſh'd Religion , in which they 
had been bred, and to which they are remark- 
ably devoted: He muſt aflert, that the moſt 
artful Oppoſer of the Chriſtian Religion, ( as 
Celſus is known to have been ) without any ap- 
parent Reaſon admitted Facts, which ſupported 


* See Origen againſt Celſus. B. 1. p. 7. -34- -53. In which 
Places it appears, that Celſus was forc'd to allow the Truth 
of ſeveral of the ſtrange Facts recorded of our Saviour 
The Edition, referr'd to, is that publiſh'd at Cambridge 
by Spencer 1658, 
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the Cauſe, he endeavour'd to overthrow. He 
who is capable of maintaining theſe extraordinary 
Aſſertions in earneſt, is not to be argu'd with. 

The next Queſtion will be, Whether any of 


theſe Facts were truly miraculous ? And he who 


maintains they were not ſo, muſt aſſert, either 
that they were Cheats and Þnpoſtures; or elle, 
that they were ſtrange Effects brought about 
by ſome unuſual Combination of the Laws of 
Nature. x | 

Several of the Arguments, juſt before men- 
tion'd , prove , that neither Chriſt , nor his 4- 
poſtles could have been guilty of any Impoſture 
in the Facts related. Perſons of their Cha- 
racter for Virtue and Integrity could never at- 
tempt it: — They were, by the Meaneſs of 
their Education, unqualiſied to contrive it: 
By the Numbers concern d in publiſhing theſe 
Facts, incapable of concealing it: -—And if any 
thing of this kind had been attempted, it could 
never have eſcap'd the Diſcovery of ſo many 
nice Enquirers, in ſo learned and curious an 
Age. Add to this, - that the Religion they en- 
deayour'd, by this means, to eſtabliſh, expos'd 
them to the utmoſt Sufferings in this Life , and 
threaten'd Eternal Puniſhments to Falfhood in 
the next, This Religion they believ'd, either 
to be true, or to be falſe : If they thought it 
true, they muſt withal believe that thoſe Per- 
ſons were liable to Eternal Puniſhments, who 
ſhould endeavour to propagate it by a Falſhood- 
But if they had thought it falſe, they would 
never have attempted, at the certain Expence 
of all that was valuable in his Life, to propa- 
gate a falſe Religion, | 
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And as inconceivable is it that the ſtrange 
Effects related in the Goſpel, ſhould arife from 
any unuſual Combination of the Laws of Nature. 
It will be unneceſſary to reckon up all the ex- 
traordinary Facts recorded in the New 'Teſta- 
ment : It will be ſufficient to obſerve, 'That 
without the Uſe of any Means, Water was turn'd 
into Vine; --T hat with a few Loaves and Fiſhes 
Five Thouſand were at one time fed; —That all 
Kinds of Diſeaſes, even the moſt inveteræte, were 
inſtantly cur'd by a Touch, or by a Word ſpeaking, 
or at a Diſtance; That the Dead were rais d 
to Life, and the like. What certain Inſtances 
of this kind have we ever met with ſince the 
firſt Ages of Chriſtianity 2 And yet, if ſuch Ef- 
fects might ariſe from ſome Combinations of 
the Laws of Nature, tis ſtrange that for ſo 
many Hundreds of Years nothing of this ſhould 
happen. What One certain Inſtance can be 
produc'd of a Dead Perſon's being reſtor'd to 

Liſe, beſide thoſe mention'd in the Old and 
New Teſtament ? And if any one ſhould pretend 
to queſtion whether thoſe Perſons, Chriſt is 
ſaid to have rais'd, were realhj dead, there will be 
no room to doubt whether Chriſt himſelf were not 
really dead; for the very Jews themſelves never 
doubted it: And as little room will there be to 
queſtion his Reſurrefion, when we conſider the 
ſtrong Evidences of it: And as vain will it be 
to endeavour to account for this in a natural 
Way, when no certain and like Inſtances were 
ever produc'd beſide thoſe in Scripture ; and al- 
moſt all the World concluded it to be Impoſſ;ble. 

I will mention one particular more; becauſe 
our Saviour ſeems to allude to it, and to repre» 
ſent it as more aſtoniſhing , than any of thoſe 

Miracles 
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e Miracles which He himſelf had wrought. Greater 
n MW MHorks than theſe ſhall He do, becauſe I go unto the 
e. W Father. John 14 12. The Apoſtles were well 
- W known to have been i/iterate Perſons : of mode- 
rate natural Endowments ; and to have been 
ic WW bred up in ſuch ow Arts of Life, as muſt pre- 
dM vent their learning a Variety of Languages. 'Theſe 
es Wl however on a ſudden were heard to ſpeak, in 
il WW range Tongues, the wonderful Works of God. 
re It is remarkable, that the firſt time they pre- 
g Wl tended to this Gift, was on the Day of Pentecoſt; 
d Wl when Jeruſalem was fill'd with Fews from dif- 
es ferent Parts of the World. This extraordinary 
he W Occurrence was immediately diſcours'd of; and 
-v Numbers of curious Perſons came to ſatis 
of themſelves about it. But was there any Falſhood 
ſo WW diſcover'd in this Pretence ? They all heard 
them ſpeak in the Languages proper to the 
Countries wherein they were born ; Parthians, 
and Medes, and Elamites; and Dwellers in 
Meſopotamia , Phrygia , Pamphylia , and Egypt. 
Ace 2. 9, 10. Did it appear, that they made 
Uſe of an acquir d Skill to deceive the credulous ? 
But how 1s 1t conceivable that Perſons, in their 
Circumſtances, ſhould, in an ordinary Way, ac- 
quire ſuch a Skill 2 The Men, and their Abili- 
ties, and Ways of living were well known at 
Jeruſalem : And if there had been any thing of 
Impoſture in the Caſe, they would never have 
choſen their own Country in which to act it. 
Here does not appear then the leaſt Ground to 
ſuſpect a Cheat; nor were the Apoſtles ever 
charg'd with it by the Jews themſelves. Whence 
then ſhould this ſo extraordinary a Power ariſe ; 
and by what means did the Jews endeavour to 
account for it ? Some indeed thought that it * | 
| che 
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the Effect of Intemperance, and that the Apoſtles 
were full of New Wine : An Account too abſurd 
to need an Anſwer. Others were ſo powerfully 
wrought on by it, that they quitted the Re- 
ligion, in which they had been bred, and Thre: 
Thouſand were at once converted. So mightily 
grew the Word of God, and prevail d! | 
And indeed the utmoſt Reaſon have we to aſ- 
cribe this to a Supernatural Cauſe. Not here to 
inſiſt on what I before mention'd, viz. That no 
like Inſtance was ever produc'd, but amongſt 
the Firſt Chriſtians ; let us obſerve, that to ſpeak 
Languages tis not only neceflary that a Man 
have, on all Occaſions ; a Readineſs of uſing 
ſuch Words as are proper to them, but alſo that 
He, rightly apply them; and make them the 
Signs of ſuch Ideas, as they ſtand for in thoſe 
Languages. But this being purely arbitrary and 
there being 10 Connexion between Sounds and 
the Significations of them, tis impoſſible that 
Men ſhould ; in a natural Way, ſpeak thoſe 
Languages they never learn'd. This Inſtance 
therefore we do eſpecially inſiſt on as truly and 
properly miraculous. I am now in the 


Fourth and laſt Place, to ſhew, 'That the 
Chriſtian Religion, thus confirmd by Mi- 
racles, is ſufficiently provd to come from 
God. 


That Miracles are not, in all Caſes, ſufficient 
to confirm a Religion, ſeems plain from hence, 
wiz. That we can't prove that God is the im- 
mediate Author of all Miracles. And if other 
inferiour Beings may poſſibly produce them, they 
may poſſzbly exerciſe fach a Power to favour a Jaye 

TC= 
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pretenſion. And this Argument is farther con- 
firm d by obſerving, that this hath in fact hap- 
pen d; real Miracles having been wrought both 
to confirm, and to deſtroy the Credit of a 3 
The Inſtance of Moſes, and the Magicians is a 
plain Evidence of what I have now aflerted. 
It will be worth while therefore to enquire, how 
far, and in what Caſes, Miracles are to be eſteem'd 
a ſufficient Proof of a Divine Commiſſion. 

We aflert therefore, Firſt, that no Miracles 
whatſoever can prove a Doctrine to be Divine, 
which is abſurd ; which either contradicts it ſelf, 


| or any other known and certain Truth, or is 


inconſiſtent with any of the Perfections of the 
Divine Nature. 'This is plain; becauſe, it can- 
not be the Will of God that we ſhould receive 
as true, What is eyidently falſe; and becauſe, 
we cannot have a greater Certainty that any 
Miracle is really wrought, than we have , that 
ſuch a Doctrine is not really true. 

We aſſert, in the next place, that in a Conteſt 
between Two Perſons contradicting each other, 
(if nothing can be concluded from the Doctrines 
which they deliver) That Perſon is to be credited, 
in whoſe favour the greateſt, and moſt Miracles are 
wrought. Sucha Perſon produces higher Vouchers 
for his Authority, than the other; and therefore 
mult have a better Title to Credit. 

And that Miracles are, in theſe Circumſtances, 
a ſufficient Proof of a Divine Commiſſion , we 
prove from hence. All Miracles are wrought, 
either by God himſelf; or at leaſt by his Per- 
miſſion: All created Beings deriving their Powers 
from him, muſt be ſubje& to his Reſtraint in 
the Exerciſe of them. Bur it is inconſiſtent with 
his Juſtice, his Goodneſs nd his Wiſdom, either 

| „ 
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to work Miracles himſelf, or to permit them to 
be wrought by others, unleſs it be agreeable 
with his Will that the Doctrine, ſo confirm'd, 
ſhould be receiv'd ; or at leaſt, unleſs he hath 
given Men ſufficient Opportunities of diſcover- 
ing that it ought not to be receiv d. How is it 
conſiſtent either with God's Goodneſs, or Juſtice, 
to delude Mankind in the moſt important Affair? 
Or with Wiſdom, to lay them under the ſtrongeſt 
Obligations to receive a Religion, which yet tis 
his Will they ſhould not receive? We conclude 
therefore that, in theſe Circumſtantes, Miracles 
are a ſufficient Proof of a Religion. 

Let this be apply'd to the Chriſtian Cauſe, 
and it will appear, Firſt, that no unqueſtionable 
Miracles Nave been wrought to favour any other 
Religion in Oppoſition to This. We are to conſider 
Judaiſm as not really diſtin& from Chriſtianity. 
The Moral parts oth it are incorporated into 
the Chriſtian Scheme; and *tis evident that the 
other parts were, either typical of ſomething 
under this latter Diſpenſation ; or ſuch as re- 
ſpected the Fews as a peculiar People, and fo 
muſt have ceas'd when the Church ſhould be- 
come Univerſal. * The Mahometan Religion pre- 
tends to no Miracles; and was eſtabliſh'd only by 
brutal Force. And amongſt the Centiles there is no un- 

queſtionable Evidence that any Miracles were ever 
- wrought to confirm a Revelation; and if the) 
were, yet there are ſuch Abſurdities in every 
Scheme of the Gentile Religion, as render it in- 
capable of being prov'd by any Miracles. 

It will appear, in the next place, that there 
is nothing in the Criſtian Scheme abſurd , ot 
inconſiſtent with the Divine Attributes. A con- 
"* See Dr, Pridzaux's Life of Nahomer. p 30. Ed. 2. 1697. 
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ſiderable part of it is capable of Proof even 
from natural Reaſon ; and no part can be aſſign'd 
in the leaſt inconſiſtent with it. The beſt Way 
to ſee this will be carefully to examine it. But 
then, let there be a Diſtinction made between 
what are truly the Doctrines of Chriſtianity, and 
what are only the Doctrines of Men. In order 
to diſcover this, let us have Recourſe to the 
Fountain of our Religion, the Holy Scriptures ; 
and let us not conclude that Chriſtianity is abſurd, 
becauſe ſome Perſons may have introduc'd ab- 
ſurd Doctrines into it. And if any Difficulties 
ariſe about the Meaning of Scripture, which 
can't be ſolv'd: by conſidering the main Drift of 
the Writer, or other parallel places; the beſt 
Way will be to have Recourſe to the Stnſe of the 
Primitive Church : Such Terms being with them 
common, the Senſe of them muſt have been to 
them obvious. But, inſtead of this, to torture and 
wreſt Expreſſions to an abſurd Senſe ; and Then 
to complain, that Chriſtianity is abſurd, is to 
charge our own Follies on Religion: It ſhews our 
Prejudice, but is no Argument againſt the Truth 
of Chriſtianity, Burt if our Religion be examin'd 
in this fair and reaſonable Way propos'd ; If the 
Doctrines of it be taken in that Senſe, in which 
they were underſtood in the firſt, and pureſt-Ages 
of it, then nothing will be found in the leaſt in- 
conſiſtent with Senſe and Reaſon. 

It is true indeed, we allow, and contend for it, 
that there are ſome Doctrines in our Religion a- 
bove our Reafon ; but this doth not prove that 
they are inconſiſtent with it. The Diſtinction 
between Things above, and contrary to Reaſon, 


© (however it may be ridicul'd by ſome Perſons) 


hath a ſure Foundation. No Man can be cer- 
D 2 tain 
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tain that a Thing is inconſiſtent with Reaſon, un- 
leſs he plainly perceives, either an Inconſiſtency in 
the thing it ſelf ; --or, an Inconſiſtency between 
that thing, and ſome other evident Truth ; --or, an 
Inconſiſtency between the Conſequences of that 
thing, and the Conſequences of ſome other certain 
and evident Truth. But to perceive this tis ne- 
ceſſary, that he ſhould have a clear, and deter mi- 
nate Idea of what he reaſons about; contrary to 
the Suppoſition of its being above Reaſon. Who- 
ever therefore maintains, that he can ſee an In- 
conſiſtency in that which is above Reaſon, will be 
reduc'd to this Abſurdity, viz. That what is 4 
bove Reaſon, is at the ſame time not above Reaſon. 

A Doctrine then may be very true, notwith- 
ſtanding its being above Reaſon : And therefore, 
no Obje&ions drawn from its being Myſterious 
are of any Force. From hence it follows, that 
all Arguments againſt our Religion, drawn from 
the Matter of it, are impertinent , unleſs they 
prove, that it ſome Way or other implies à Con- 
tradiftion. But, if it be rightly ſtated, and e a 
amin d according to the Rules before laid down te 
then it will be Pond, in every reſpe&, capable 
of Vindication. | 

To mention one Inſtance, becauſe it hath beer 
objected againſt, at leaſt, as much as any other 
Article; I mean the Doctrine of the EVER 
BLESSED TRINITV. To aflert indeed, that 
The Father, Son, and Holy Ghoſt are Three diſtind 
Infinite Beings, and yet, but One Being, is a 
expreſs Contradiction. To aflert, that they are 
Three diſtin& Beings, of which Two are inferi 
our, and yet each God, is either to uſe the Te 
GOD equivocally in this Cafe, (which make! 
one part of Scripture contradi& another ;) | 9 
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elſe, is an expreſs Contradiction. But to aſſert, 
that there is but One Divine Nature, or Eſſence; 
That this undivided Eſſence is common to Three 
Perſons ; "That by Perſon, when applied to God, 
we don't mean the ſame as when applied to 
Men, but only ſomewhat analogous to it; That 
we have no adaquate Idea of what is meant by 
the Word Perſon when applied to God, and uſe 
it only, becauſe diſtin& Perſonal Attributes, and 
Actions are aſcrib'd to the Father, Son, and 
Holy Ghoſt in Scripture, is uo Cuntradiction. We 
don't aſſert, that One is Three, and Three 
One, (as we are falſly charg'd ;) bur only, that 
what are Three in one reſpect, may be One 
only in another: We don't aſſert, that Three 
Beings are One Being; that Three Perſons are 
One Perſon; or that Three Intelligent Beings 
are One Intelligent Being, (as the Word Perſon 
ſignifies when applied to Men; ) but only, that 
in the ſame undivided Nature there are Three 
Differences, analogous to Perſonal Differences 
amongſt Men : And tho' we cannot preciſely de- 
termine what thoſe Differences are, we have no 
more Reaſon to conclude them impoſſzble, than a 
Blind Man hath to conclude the Impoſſibility of 
Colours, becauſe He can't ſee them. 

I ſhall only take Notice of an Objection or 
two, which the Enemies of Religion are apt to 
make againſt the Argument inſiſted on. And, 
Firſt, All Miracles have been ridicul'd as Inpo- 
ſtures, becauſe ſome Impoſtures of this kind have 
been diſcover d; and nothing is more notorious, 
than the holy Cheats of the Church of Rome. 

Upon which I would obſerve, We can't argue 
that there is no ſuch thing as Truth, becauſe 
there is ſome Falſhood. Some Impoſtures yore 
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been diſcover'd : We don't contend that 'Theſe 
are Miracles: But this is nothing to the purpoſe, 
unleſs it be prov'd, that there is the ſame Reaſon 
to think the Miracles, which ſupport Our Re- 
ligion, to be Impoſtures. Let it be conſider'd, 
that Chriſtianity is built on the Authority of un- 
queſtionable Facts, publickly wrought, — in an 
inquiſitive Age; That not One Impoſture was 
ever diſcover'd in Chriſt or his Apoſtles, (as it 
muſt have been, had there been any ;) That they 
were Perſons of the utmoſt Integrity; and of 
Lives unblameable as the Religion they taught. 
Suſpicion, without Ground, is endleſs, and un- 
anſwerable; and what would be ridicul'd, in 
any other Caſe, by thoſe very Perſons, who are 
ſo ſuſpicious about Miracles. 

I may add farther, that the Evidence of our 
Bleſſed Saviour's Miracles receives new Force from 
'T his very Objection, which is made againſt them. 
For if the Church of Rome, whoſe Power was rais'd 
to ſo great a Degree, and which had all theAdvan- 
tages imaginable on her Side toward propagating 
an Impoſture, hath yet been unable to deceive us in 
this reſpect ; how much more incapable muſtChrift, 
and his Apoſtles = been of carrying on ſuch a 
Cheat without Diſcavery ? Since therefore there 
appear no Marks of a Cheat in the Facts alledg'd, 
we infer, from the very Diſcovery of other Im- 
poſtures, that theſe Facts were truly miraculous. 
And the more numerous the Deceits of this kind 
are, Which are brought to Light, the greater 
Advantage ariſes to the Chriſtian Cauſe. 

It hath been farther objected, That if God did 
deſign that Men ſhould receive the Chriſtian Reli- 
gion, why ſhould He not, in every Age, give ſome 
extraordinary Tokens of his Approbation 15 7 5 
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heſe Why ſhould not We be Witneſſes of ſome Miracles, 
ofe, ¶ as well as thoſe Ages, in which it was firſt taught? 
aſon The Reply is obvious: There is not the ſame 
Re- Reaſon for it. There is none other Way of firſt 
r d, confirming a Religon, but by Miracles. But after 
un- a Religion hath, beyond reaſonable Queſtion, been 
an confirm'd, there is none Occaſion for farther Mi- 
was ¶ racles. If we have all reaſonable Evidence, that 
iS it I Miracles have been attually wrought for this 
they End, tis the ſame to Us as if we ſaw themvur- 
4 of WW ſelves. Here then, the Point in Diſpute between 
ght. ¶ the Deiſt, and the Chriſtian, will reſt. Is there 
un- any juſt Ground to queſtion the Truth of thoſe 
„in Miracles which are alledg d? If there be not, 
arc why ſhould Men inſiſt on any neu ones? 

Let us ſee farther, what muſt be the Conſe- 
quence of this Demand of New Miracles. For 
the ſame Reaſon that Men refuſe to receive the 
Chriſtian Religion, unleſs there are ſome Ne 
Miracles wrought to confirm it, they might re- 
fuſe to receive it, unleſs they were themſelves 
Witneſſes of thoſe Miracles: And ſince xo one 
Man hath Reaſon to expect any extraordinary 
Methods of Conviction, beyond another, it fol- 
lows, that Miracle: muſt be wrought for the 
Sake of every Indiwidual Perſon : And. if ſuch 
Facts ſhould become ſo common, tis hard to de- 
termine how they ſhould be diſtinguiſh'd from 
mere natural Effects; For we judge of what is 
Natural, or Supernatural by Obſervation' and Ex- 
perience. So that this Method of eſtabliſhing 
Religion, which hath been demanded, doth 
really tend to undermine and deſtroy it. 

I ſhall obſerve only one thing more; If Men 
will not be ſatisfied by this ftanding Evidence of 
the Chriſtian Religion, No Methods whatſoever 
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been diſcover d: We don't contend that 'Theſe 
are Miracles: But this is nothing to the purpoſe, 
unleſs it be prov'd, that there is the ſame Reaſon 
to think the Miracles, which ſupport Our Re- 
ligion, to be Impoſtures. Let it be conſider d, 
that Chriſtianity is built on the Authority of un- 
queſtionable Facts, publickly wrought, we in an 
inquiſitive Age; That not One Impoſture was 
ever diſcover d in Chriſt or his Apoſtles, (as it 
muſt have been, had there been any ;) That they 
were Perſons of the utmoſt Integrity; and of 
Lives unblameable as the Religion they taught. 
Suſpicion, without Ground, is endleſs, and un- 
anſwerable; and what would be ridicul'd, in 
any other Caſe, by thoſe very Perſons, who are 
ſo ſuſpicious about Miracles. 

I may add farther, that the Evidence of our 
Bleſſed Saviour'sMiracles receives new Force from 
This very Objection, which is made againſt them. 
For if the Church of Rome, whoſe Power was rais'd 
to ſo great a Degree, and which had all theAdvan- 
tages imaginable on her Side toward propagating 
an Impoſture, hath yet been unable to deceive us in 
this reſpect; how much more incapable muſtChrift, 
and his Apoſtles 3 been of carrying on ſuch a 
Cheat without Diſcavery ? Since therefore there 
appear no Marks of a Cheat in the Facts alledg d, 
we infer, from the very Diſcovery of other Im- 
poſtures, that theſe Facts were truly miraculous. 
And the more numerous the Deceits of this kind 
are, Which are brought to Light, the greater 
Advantage ariſes to the Chriſtian Cauſe. 

It hath been farther objected, That if God did 
deſign that Men ſhould receive the Chriſtian Reli- 
gion, Why ſhould He not, in every Age, give ſome 
extraordinary Tokens of his Approbation 5 5 

| Wy 


Certainty of Miracles, Sc. 31 
Why ſhould not We be Witneſſes of ſome Miracles, 
as well as thoſe Ages, in which it was firſt taught? 

The Reply is obvious: There is not the ſame 
Reaſon for it. There is none other Way of firſt 
confirming a Religon, but by Miracles. But after 
a Religion hath, beyond reaſonable Queſtion, been 
confirm'd, there is none Occaſion for farther Mi- 
racles. If we have all reaſonable Evidence, that 
Miracles have been a&ually wrought for this 
End, tis the ſame to Us, as if we ſaw them vur- 
ſelves. Here then, the Point in Diſpute between 
the Deiſt, and the Chriſtian, will reſt. Is there 
any juſt Ground to queſtion the Truth of thoſe 
Miracles which are alledg'd ? If there be not, 
why ſhould Men inſiſt on any neu ones? 

Let us ſee farther, what muſt be the Conſe- 
quence of this Demand of New Miracles. For 
the ſame Reaſon that Men refuſe to receive the 
Chriſtian Religion, unleſs there are ſome New 
Miracles wrought to confirm it, they might re- 
fuſe to receive it, unleſs they were themſelves 
Witneſſes of thoſe Miracles: And ſince xo one 
Man hath Reaſon to expect any extraordinary 
Methods of Conviction, beyond another, it fol- 
lows, that Miracles muſt be wrought for the 
Sake of every Individual Perſon And if ſuch 
Facts ſhould become ſo common, tis hard to de- 
termine how they ſhould be diſtinguiſh'd from 
mere natural Effects; For we judge of what is 
Natural, or Supernatural by Obſervation and Ex- 
perience. So that this Method of eſtabliſhing 
Religion, which hath been demanded, + doth 
really tend to undermine and deſtroy it. 

I ſhall obſerve only one thing more; If Men 
will not be ſatisfied by this ſtanding Evidence of 
the ChriſtianReligion, No Methods whatſoever 
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will prevail with them. If the Truth, and 
Certainty of paſt Miracles can't prevail, we have 
no Reaſof to think they would be wrought on 
by any neu ones. Many of the ſame Objections; 
which they are apt to make againſt the Miracles 
alledg'd, may. be urg'd, with equal Advantage, 
againſt any others. And therefore, -1f they hear 
not Moſes and the Prophets, nor CHRIST' and 
his APOSTLES, neither will they be perſwaded 
tho they ſhould ſee one ariſe from the Dead. 
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